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ABSTRACT

The purpose of this study is to characterize how religious groups express and how
Pancasila values are used in the Clean Village custom throughout the month of Muharram
in Blitar. Field research is what this kind of study is. The participants in the study were the
people who observed the Clean Village custom during the month of Muharram in the
villages of Kendalrejo, Duren, and Jabung in the Talun District of the Blitar Regency in
East Java. The research was conducted on July 29,2022, in the evening. Data was gathered
by means of documentation techniques, interviews, and observation. Researchers watched
as the Clean Village custom was put into practice. Interviews were carried out with
traditional chiefs, priests, and leaders of each region, along with villages that follow the
Bersih Village custom. Following data gathering, qualitative descriptive approaches were
used to characterize the results. The findings of the study demonstrate that the Clean
Village custom observed in the Blitar region during the month of Muharram is an
expression of religious society and a way to put Pancasila beliefs into practice. The
following conclusions were reached: (1) the method of carrying out the Bersih Desa
tradition; (2) the connection between Bersih Desa and Pancasila principles; (3) the unique
aspects of the month of Muharram; and (4) taboos in Bersih Desa..
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ABSTRAK

Tujuan penelitian ini adalah untuk mengkarakterisasi cara kelompok agama
berekspresi dan bagaimana nilai-nilai Pe ila di k dalam adat Desa Bersih
sepanjang bulan Muharram di Blitar. Penelitian lapangan adalah jenis penelitian ini.
Partisipan penelitian adalah masyarakat yang menjalankan adat Desa Bersih pada bulan
Muharram di Desa Kendalrejo, Duren, dan Jabung di Kecamatan Talun Kabupaten Blitar
Jawa Timur. Penelitian dilakuken pada ranggal 29 Juli 2022 malam hari. Pengumpulan data

dilakukan dengan teknik dokumentasi, wawancara, dan observasi. Peneliti mengamati
bagaimana adat Desa Bersih dipraktikkan. Wawancara dilakukan kepada kepala adat,
pendeta, dan pemimpin masing-masing daerah, serta desa-desa yang menganut adat Desa
Bersih. Setelah lan data, pendek deskriptif kualitatif digunakan untuk
mengkarakterisasi hasil. Temuan penelitian menunjukkan bahwa adat Desa Bersih yang
dilaksanakan di wilayah Blitar pada bulan Muharram merupakan ekspresi masyarakat yang
religius dan merupakan salah sam cara wntuk m ik keyakinan P, ila.
Kesimpulan yang diperoleh adalah: (1) cara pelaksanaan tradisi Bersih Desa; (2)
keterhubungan antara prinsip Bersih Desa dan Pancasila; (3) keunikan bulan Muharram;
dan (4) pantangan di Bersih Desa..

Kata Kunci : masyarakat berag, , Bersih Desa, Muh , Pancasila

INTRODUCTION
Indonesia has a variety of cultures and customs because it is influenced
by geographical location and local people.! This culture or customs are
behaviours, habits or ways of thinking raised by every member of society.”
Javanese culture is one of the biggest cultures in Indonesia. Culture and society
form a reciprocal relationship so that the sustainability of certain cultural values
is determined by the social interaction of the supporting community, as well as
the relationship between Javanese culture and society. Local wisdom can be a
bridge to realizing the philosophical roots of culture and can influence the
community.? Javanese culture is very thick with philosophical values related to

ethics, customs and manners. Javanese culture comes from the ancestral heritage

! Johan Iskandar, “Emobiologi Dan Keragaman Budaya Di Indonesia,” Umbara 1, no. 1
(2017): 2742, https://doi.org/10 24198/umbara.v1i1.9602.

* Siroy Kurniawan, “Komunikasi Ritual Suroan Pada Masyarakat Suku Jawa Di Kota
Bengkulu,” Jurnal Ilmiah Syi'ar 19,no. 2 (2019): 138-50, https://doi.org/10.29300/syr.v19i2.2467.

3 Dede Burhanudin, *“Vihara Dhanagun Dan Komunikasi Budaya Di Kota Bogor, Jawa
Barat,” Jurnal Lektur Keagamaan 16,no. 1 (2018): 15994, https://doi.org/10.31291/jlk.v16i1.485.




that always follows the existing values; the Javanese carry this heritage and
introduce it to the younger generation.* One of them is the "Bersih Desa"
tradition. The "Bersih Desa" tradition is a cultural tradition of the Indonesian
nation. Residents believe in this tradition with ceremonies to reject
reinforcements > The “Bersih Desa’ tradition is a Javanese ritual that aims to
send prayers and offerings to places believed to be sacred or historical in the
village.® Muharram is the first month in the Hijri calendar. The Javanese people
call it Sure Month. In Islam, this is very important, and we can fast.” Muharram
is one of the four sacred months in Islam. The four holy months include Rajab,
Dzulhijah, Dhulqoidah and Ramadhan. Muharram commemorates the day when
the battle of Karbala occurred in which the Prophet Muhammad's grandson, Imam
Hussain Bin Ali. died *

This research is motivated by implementing “Bersth Desa’ tradition in
Muharram, especially in the Blitar area. This tradition has been going on for
generations. Many moral teachings are contained in the “Bersih Desa” tradition
during Muharram. Based on observations, this tradition has developed into one
of the manifestations of religious society. Religious rituals, especially Islam, are
very strong in the "Bersih Desa" tradition implementation of the Muharram
month in Blitar. Apart from manifesting religious society, this activity also
implements Pancasila values. This is very important as part of efforts to form a

religious community and instill the importance of applying Pancasila in everyday

*#Faqihul Mugoddam and Virgin Suciyanti Maghfiroh, “Syncretism of Slametan Tradition as
a Pillar of Islam Nusantara,” Karsa: Journal of Social and Islamic Culture 27, no. 1(2019): 75-94,
https://doi.org/10.19105/karsa.v27i1.1950.

3 Dadang Sundawa and Ludovikus Bomans Wadu, “Implementasi Nilai Karakter Religius
Dalam Tradisi Bersth Desa,” Jurnal Moral Kemasyarakaian 6, no. 2 (2021): 77-82,
https://doi.org/10.21067/jmk.v6i2 6488.

© Sri Hastuti, Slamet St Y, and Ani Rakhmawati, “Ecological Politeness on Sedekah Bumi
Ceremony in Merapi Mountainside,” in International Conference on Language Politeness (ICLP
2020) (Atlantis Press, 2021), 7-15, hitps://doi.org/10.2991/assehr k 210514.002.

7 Risma Aryanti and Ashif Az Zafi, “Tradisi Satu Suro Di Tanah Jawa Dalam Perspektif
Hukum Islam,” AL IMAN: Jurnal Keislaman Dan Kemasyarakatan 4, no. 2 (2020): 342-61,
http://ejournal kopertais4.or.id/madura/index.php/aliman/article/view/3861.

% Penny Respati Yurisa et al., “Islamic Values behind the Ritual of a Cow Head Burial in
Grebeg  Suro,” El  Harakah: Jurnal Budaya Islam 23, no. 1 (2021): 1-217,
https://doi.org/10.18860/eh.v23i1.10576.




life.

The "Suroan" tradition is one of the activities in the Blitar Regency area,
which is synonymous with its existence Takir Plontang and praying together as
a form of rejecting reinforcements and welfare for their village. Takir has
meaning as a place containing various types of food. The habit that exists in the
use of yellow leaves in the takir section means being a binder to Allah SWT; in
a yellow pattern, it means success. According to information obtained, the
“Bersih Desa” tradition is carried out to commemorate one Suro. This ritual is
carried out at a crossroads or fork. Usually, mats are spread out along the street

according to the people present.

Takir Plontang is rice wrapped in banana leaves, then filled with various
kinds of food, and each end is given yellow coconut leaves. Janur Kuning can be
interpreted as a new shoot from a coconut tree, which means hope and new life
in the Islam year. The existence of this “Bersih Desa” tradition is inseparable
from the Pancasila precepts, namely the precepts of the Godhead, the precepts of
humanity, the precepts of unity, the precepts of Population, and the precepts of
justice. Social. So that the form of strengthening the Pancasila precepts can be

realized by preserving existing customs or traditions.”

There is a good deal of research on "Bersih Desa" traditions in the form
of journal articles. In order to analyze the "Bersih Desa" tradition, the majority
of earlier researchers employed socio-cultural and religious viewpoints as a
scalpel. Asiyah and Alumni conducted research for one of the pieces on the
"Bersih Desa" tradition, which was then published in the Journal of Research and
Community Service (Manhaj). IAIN Bengkulu, 2019; volume 4, issue 2. The
values of Islamic education in the clean tradition of Purbosari village, West
Seluma District, Seluma Regency, according to the research. The research on the
principles of Islamic education in carrying out the "Bersih Desa" tradition is

presented in this article. The study's findings indicated that because the majority

9 Juliansyah Dwi Ananda Putra, “Nilai-Nilai Pancasila Y ang Terkandung Dalam Kebudayaan
Upacara Larung Sesaji Di Telaga Sarangan Kabupaten Magetan,” Jurnal Pendidikan
Kewarganegaraan Undiksha 8, no. 2 (2020): 41-45, https://doi.org/10.23887/jpku.v8i2.24757.




of Purbosari village's population are transmigrants from Purwodadi, Boyolali,
and Sragen regencies, the village's "Bersih Desa" tradition adheres to traditional
Javanese norms. The existence of clean village traditions as an effort to preserve
ancestral cultural heritage (Study of Sumberdadi Village, Trenggalek District,
Trenggalek Regency) was the title of the second study on the "Bersih Desa"
tradition. The publication Historia: publication of Historical Education Study
Program, issue 6, number 2, 2021, published the research that Rifatus Sholikah
and Dita Hendriani did. The study's findings indicated that "Bersih Desa"
customs in Sumberdadi have multiple meanings, such as ensuring people's safety
and well-being and serving as a means of cultural preservation. This is the context
for the research, which focuses on employing a different viewpoint to set itself
apart. Specifically, the study examines the Blitar "Bersih Desa" tradition from the
standpoint of Pancasila principles as a way of expressing religious community.
The uniqueness in this study is based on this viewpoint. This study's primary goal
is to explain how Pancasila values are applied in the "Bersih Desa" tradition as

an example of how religious communities express themselves..

Pancasila in the life of the nation and state is often claimed to be the basic
philosophy of the state (Philosophical Gronslag) of Indonesia. This means that
Pancasila must be used as the basis of values and principles governing the
Indonesian state government or the basis for administering the state
government.'” Pancasila as a way of life for all Indonesian people means that the
values contained in the Pancasila precepts become the cultural guidelines of the
Indonesian nation. So the values passed down from generation to generation

should be imprinted in the hearts of Indonesian people.

The precepts of Pancasila become a unit that has an attachment
relationship starting with "Belief in One Almighty God" and closing with the
precept "Justice for all Indonesian people". This gives a deep meaning to the

realization of the welfare of citizens through good ways, as taught in the science

1% Sutoyo, Pendidikan Kewarganegaraan Uniuk Perguruan Tinggi (Yogyakarta: Graha Ilmu,
2011).




of belief. At the same time, in religious life, it is also obligatory to pay attention
to life so that prosperity in all aspects of life can be realized.

Pancasila contains noble values that, if practiced in daily life by all elements
of society, will become a strong foundation for building the civilization of the
Indonesian nation towards a better direction. Implementing Pancasila values in
various fields is a must, one of which is certainly related to the implementation of
government in Indonesia."' As the executor of policies that carry out the people's
mandate, the government feels the need to instill the values of Pancasila.

The third precept in Pancasila originates from the concept echoed by Bung
Karno as "Indonesian nationality", or what Bung Kamo prefers to call
"Nationalism". Bung Karno intended this third precept to counterbalance the notion
of internationalism. Besides that, the birth of the third precept is also intended to
unite the various diversity of the Indonesian people in a state called Indonesia. Then
unity does not mean melding all existing cultures, customs, and habits, but
strengthening the diversity of religions, ethnicities, cultures, languages , and other
differences is one unit that cannot stand alone.'? This is then expressed in the motto
Bhinneka Tunggal lka which means that even though Indonesia is a nation
consisting of differences, it is a unity.

The fourth precept of Pancasila requires the creation of a democracy that is
based on the results of deliberation for consensus. This, of course, is remembered
as a nation-state (nation-state) must prioritize the interests of the state above those
of individuals or groups. Deliberation for consensus as a perspective in upholding
the democratic process requires the active participation of the community members.
This means that in the deliberation process for consensus, many opinions may
contradict each other. However, maturing community members are honed to
produce a consensus with strong societal legitimacy.

The deliberation process for consensus needs to be aware of the nature of

! Chairiyah, “Revitalisasi Nilai-Nilai Pancasila Sebagai Pendidikan Karakter,” Trihayu:
Jurnal Pendidikan Ke —SD-An 1,no. 1 (2017): 54-62, https://doi.org/10.30738/trihayu.v1i1.790.

12 Hanafi Hanafi, “Hakekat Nilai P uan Dalam Konteks Indonesia (Sebuah Tinjauan
Kontekstual Positif Sila Ketiga Pancasila),” Jurnal {lmiah Pendidikan Pancasila Dan
Kewarganegaraan 3, no. 1 (2018): 56-63, https://doi .org/10.17977/um019v3i12018p056.




shared interests. Even so, some act as intermediaries to control the deliberation
process. This is to ensure that all parties will accept the deliberation process."
Conceptually, justice can be interpreted in four ways, namely, first, justice
means something that must be balanced or in a condition that is not flimsy: second,
justice can be interpreted as being free from discriminatory matters, or it can also
be interpreted as having an egalitarian spirit; third, justice can also be interpreted as
an effort to provide attention and rights that each individual owns, and; fourth, the
existence of God's justice which can be interpreted as an essential justice.'

This type of research is field research. Researchers conduct research directly
in the field, according to the research subject. The research subjects were residents
of Kendalrejo Village, Duren Village, and Jabung Village, Talun District, Blitar
Regency, East Java, who carried out the “Bersih Desa” tradition of Muharram.
These three villages were selected as research samples because they reflect the
typical “Bersil Desa” tradition Blitar Regency. Where the people hold salvation or
Baritan at the crossroads or T-junction of the village, bringing Takir Plontang as, a
form of gratitude for the gift of God Almighty. The research was carried out on the
evening of July 29", 2022. Data were collected through observation, interviews and
documentation techniques. In language, observation means paying close attention
to someone or something; paying close attention means observing what is
happening.'® The researcher made observations on the implementation of “Bersih
Desa” tradition. Interviews were conducted with leaders, priests, or heads of
“Bersih Desa” tradition villages in each region and communities involved in
“Bersih Desa " tradition. The results of data collection were then described using a
qualitative descriptive method. The qualitative descriptive method is a method that

describes and explains what happened to the object under study based on the

'3 Thersten Pachur and Melanie Spaar, “Demain-Specific Preferences for Intuition and
Deliberation in Decision Making,” Journal of Applied Research in Memory and Cognition 4, no. 3
(2015): 30311, https:#/doi.org/10.1016/j.jarmac.2015.07.006.

4 Raden Samidi and Suharmo Suharno, “Implementasi Nilai Keadilan Sosial Melalui
Pendidikan Perspektif TGKH Zainuddin Abdul Majid,” Fikri: Jurnal Kajian Agama, Sosial Dan
Budaya 3,no. 2 (2018): 374-84, https://doi.org/1025217/jf.v3i2.314.

'3 Uhar Suharsaputra, Metode Penelitian Kuantitaif, Kualitatif, Dan Tindakan (Bandung: PT
Refika Aditama, 2012).




situation and conditions when the research was conducted.'® Therefore, this study
aims to present findings related to the manifestation of religious society and the
implementation of Pancasila values in the “Bersih Desa " tradition of the Muharram

month in Blitar.

FINDING AND DISCUSSION

Mubharram is one of the months glorified by Allah SWT. Muharram is the
tirst month in the Qamariyah calendar system (Islamic calendar), so 1 Muharam is
the beginning of the new Hijriyah year.'” Basically all months have something in
common, there are no particular features in each month, but often in reality it is
because there are certain events or certain arguments that make people honor certain
months. In Islam, Muharram has several important historical events. The previous
prophets experienced several important events during Muharram. Allah SWT also
mentioned that He would multiply His servants' deeds this month. Judging from the
history of Muharram, the first month in the Islamic calendar was initiated during
the time of Umar bin Khattab.

Important events in Islam that occur in the Muharram month include: (1)
Prophet Adam was created, repented, and entered heaven, (2) Prophet Sulaiman
occupied the power of the kingdom, (3) Prophet Moses was saved by Allah SWT
trom Pharaoh's pursuit, (4) Prophet Yunus came out of the belly of the fish, and (5)
Prophet Jesus was born into the world and lifted to heaven. This event is the
cornerstone of Moslems in specializing Muharram month in carrying out physical
and spiritual practices. The basis of historical events is a reference for carrying out
certain practices as a basis for seriousness in religious worship.

Javanese people also consider Muharram as a special month. For the
Javanese, all ritual activities have a meaning created and interpreted by them.'®

Muharram, in the tradition of the Javanese people, is usually called Sura (Suro).

1% Sugiyono, Metode Penelitian Kuantitatif, Kualitatif, Dan R&D (Bandung: Alfabeta,2017).

"7 Japarudin Japarudin, “Tradisi Bulan Muharam Di Indonesia,” Tsagofah Dan Tarikh:
Jurnal Kebudayaan Dan Sejarah Islam 2, no. 2 (2017): 167-80.

'8 Ayu Lusoi M Siburian and Waston Malau, “Tradisi Ritual Bulan Suro Pada Masyarakat
Jawa Di Desa Sambirejo Timur Percut Sei Tuan,” Gendang: Jurnal Seni Dan Budaya 2, no. 1
(2018): 28-35, https://doi.org/10 24114/gondang . v2il 9764,




Sura (Suro) is part of the Javanese tradition. Tradition is a cultural expression of a
society that is maintained and passed down.'” In line with adherents of Islam,
Javanese people also have a foundation in carrying out activities related to religious
rituals. Several previous studies revealed the reasons for the Javanese community
to prioritize Sura or Muharram as the main time to hold religious rituals. The term
Sura refers to the Javanese calendar. King Sultan Agung Hanyokrokusumo first
introduced the Javanese calendar. He is the king of Mataram. The calendar in the
Javanese calendar is a combination of the Islamic, Hindu and Christian calendars.
The beginning of Sura falls at the beginning of the month of Muharram. This is
Muharram is always synonymous with Sura, especially for Javanese people.

In Javanese society, celebrations related to Muharram or Sura are very
diverse. Culture or tradition is a priceless treasure because it is the identity of a
nation or a community.>* Almost every region in Java has a tradition of celebrating
and giving thanks for the coming of Sura or Muharram. Gratitude is the main value
or the first reason for Javanese people to perform rituals in the Sura or Muharram,
this gratitude is based on various aspects of life. The Javanese people who work as
farmers express gratitude because of the abundant harvests, for the Javanese people
who work or have livestock, gratitude is expressed because the livestock are
growing and there are more and more. While other Javanese people say and do
gratitude for health, age, or even success in dealing with various calamities.
However, the whole celebration of Sura in Java has the same goal: to get closer to
God Almighty and be gratetul for His blessings.

According to the Javanese, Muharram (Sura) is sacred. In these months,
many people do not dare to celebrate an event, especially a celebration or wedding,
because the people believe that disaster will occur later. This month's sacredness

causes local wisdom or Javanese culture to grow into a tradition.”' So that in Sura,

1 Moh Rivaldi Abdul, “Monginbalu Konbulan: Sejarah Dan Nilai Tradisi Mandi Puasa
Secara Massal Dalam Masyarakat Muslim Bolaang Mongondow,” Jurnal Lekiur Keagamaan 19,
no. 1(2021): 141-74, https:/doi.org/10.31291/jlka.v19i1.892.

20 Muhajir et al., “The Practice of Merti Desa Tradition in Building Community Harmony,””
Jurnal Lektur Keagamaan 20, no. 1 (2022): 89-116.

2! Partin Nurdiani, “Bulan Sura Dalam Perspektif Islam,” IBDA: Jurnal Kajian Islam Dan
Budaya 11,n0.1(2013): 111-18.




the Javanese people carry out religious rituals together to avoid disasters that occur.
This ritual is not only a form of gratitude, but also a form of rejecting disasters that
might occur. The belief that has been implemented and adhered to is one of the local
wisdoms of the Javanese people. Local wisdom is the view of the life of local people
who respond to various kinds of problems that exist and are related to meeting their
daily needs.?*

In Arabic, the word Suro is 'Ashura which means "ten". Javanese people
often call it Suro, commemorating the Islamic New Year. In commemorating the
Islamic New Year, people do it with different traditions. This activity is carried out
in a society passed down from generation to generation, and its existence continues
to be maintained and preserved, which is called tradition. One of them is the “Bersih
Desa” tradition, which aims to give thanks to Allah SWT for the abundant harvest
that the community gets and for rejecting reinforcements.>

“Bersih Desa” tradition is Javanese ritual ceremonies to express gratitude
to The One Almighty God. During its implementation, residents bring food,
depending on the number of family members or according to the rules in each
area>* The “Bersih Desa” event is not only done to thank God for the grace given,
but also to pray to avoid various disasters. “Bersih Desa” is cleaning the village
trom disturbances and so on by carrying out this traditional ceremony. The Javanese
people already have methods or ways to avoid pests and rats, but the determinant
of the success of a business remains with God Almighty. The “Bersih Desa”
ceremony aims to save the earth through that the farmers are well and their rice

plants are spared from all the attacks of pests and rats.

“Bersih Desa” habits remind humans of the relationship between society and the

 Rinitami Njatrijani, “Kearifan Lokal Dalam Perspektif Budaya Kota Semarang,” Gema
Keadilan 5,no. 1 (2018): 16-31, https://doi.org/10.14710/gk 2018.3580.

* Arlinta Prasetian Dewi, “Sinkretisme Islam Dan Budaya Jawa Dalam Upacara Bersih Desa
Di Purwe Kabupaten Ponorogo.” Religia: Jurnal [Imu-Ilmu Keislaman 21,no. 1 (2018): 96-107,
https://doi.org/10.28918/religia.v21il .1503.

* Jdham Rizkiawan and Meda Wahini, “Faktor-Faktor Yang Mempengaruhi Persepsi
Masyarakat Tentang Makna Sesajen Pada Upacara Bersih Desa,” Jurnal Tata Boga 6, no. 2 (2017):
11-17.




environment and society and society.” In addition, it can convey a sense of
blessing with the abundance of harvests obtained by the community. One is in
the Blitar Regency area, which maintains traditional values, namely “Bersih
Desa” tradition. Blitar Regency is one of the regions on the island of Java which
has quite a lot of people who work as farmers, abundant water sources and fertile

soil are the reasons the people of Blitar Regency choose farming as a job.

The “Satu Suro” tradition is also called the “Baritan” tradition; this has
grown and developed in the community's life and has been passed down from
generation to generation and continues to be carried out until now. There is an
agenda for a food collection event (takir) brought by the community, praying
together led by a local religious leader: then, the food is distributed back to the

% The series of events that are held from the time the

people who come.
community arrives, arrives at the event starting with all the sequences up to the
takir or the food that is brought home has its own meaning in accordance with

the local wisdom of the Javanese people.

Baritan is a hereditary tradition passed down by the elders of the Javanese
community, especially in the Blitar region. This activity aims to give thanks for
the blessings God Almighty gave. Not only that, this tradition also aims to repel
disaster and disaster. Baritan in Sura or Muharram is usually performed at every
crossroad. The implementation is carried out after the evening prayer time.
Prayers are chanted during this tradition. One of them is reciting tahlil, which
aims to pray for the spirits of the ancestors so that they are always given safety.
What makes the Baritan tradition in the month of Muharram unique is the
existence Takir Plontang. Rice filled with side dishes housed in banana leaves
decorated with coconut leaves is called Takir Plontang. It does not just contain

food that can be consumed together. Existence Takir Plontangit has deep

* Robiah Robiah, “Upacara Bersih Desa Menurut Perspektif Islam Di Desa Sungai Linau,
AT-Thullab: Journal of Islamic Studies 1, no. 1 (2020): 94-115, https://ejournal stai-
nh ac.id/atthullab/article/view/5.

2 Asiyahand Alimni, “Nilai-Nilai Pendidikan Islam Dalam Tradisi Bersih Desa Di Purbosari
Kecamatan Seluma Barat Kabupaten Seluma,” MANHAJ: Jurnal Penelitian Dan Pengabdian
Masyarakat 8, no. 2 (2019): 135-145.




meaning. From the description of this tradition, it can be seen that a “Bersih
Desa” in the form of baritan activities in the month of Muharram (Sura) depicts
the form of a religious community and the implementation of Pancasila values.
The village community instils a caring attitude among others, is grateful for the
blessings of God Almighty, and creates a harmonious social life.

Procession of Implementation of “Bersih Desa” Tradition

The people of Kendalrejo Village, Duren Village, and Jabung Village,
Talun District, Blitar Regency still often carry out the “Bersili Desa” tradition
because this tradition has been attached to the people of this area, especially the
Javanese community. The “Satu Sure” tradition is also called the “Baritan”
tradition; this has grown and developed in people's lives, passed down from
generation to generation, and is still being carried out today. This tradition is
carried out to commemorate the new Hijriiyah year or commonly called “Saru
Sure”, in the Javanese month. The Javanese people have their own calculations
regarding the day of the “Bersih Desa” event, even though it is done once a year
in Sura, not every day can carry out “Bersih Desa” event. There are days that are
avoided and days that are recommended as village clean-up events. This ritual is
carried out from generation to generation and is carried out once a year. The
implementation is not arbitrary because, in the Javanese calendar, there are holy
days or dates for carrying out “Bersih Desa” rituals. This ritual is an attempt to
honor the ancestors. Almost every region, especially on the island of Java, has a
clean village tradition like this, but in practice, there are sometimes differences
in its implementation. Various reasons, including the socio-cultural conditions of
different communities, cause this. The varied procession of “Bersih Desa”

traditions is certainly one of the attractions.

The processions were carried out by the community bringing rice
containing takir (made from banana leaves). Each house usually makes more than
one takir so that they can be distributed to passers-by as a form of gratitude for
God's blessings. Takir containing food is a mandatory thing to bring at the time

of the event, because food can be consumed immediately so that the purpose of




the event is automatically achieved, namely a form of gratitude through the
provision of food. The “Bersih Desa” tradition procession in Blitar Regency is
carried out as follows. First, every home must bring Takir Plontang as many
family members. The venue for “Bersih Desa” tradition follows by local village
customs. Some activities are evenly carried out throughout the village
environment and its inhabitants; there are also activities concentrated in certain

places.?” The “Bersih Desa” tradition is adapted to the customs of each region.

Furthermore, the residents held a prayer together at the crossroads, each
head of the family or who took part Takir Plontang, filled with various kinds of
food.”® “Bersih Desa” activities in Kendalrejo Village, Duren Village, and
Jabung Village are usually done after sunset. Local religious leaders will lead
them to pray together, eat together and distribute it again to residents who
participate in these activities. Beginning with holding deliberations to agree on
when the event will be held, the schedule for the event to be held, until the place
where the event is held is agreed a few weeks before the event starts. This activity
is one of the representations of the manifestation of religious society in Indonesia.
Not only that, but it is also full of the implementation of Pancasila values. This

value certainly has an important impact on the survival of religion and the state.

Almost the same as the residents of Kendalrejo Village and Duren Village, and
Jabung Village themselves, they also carry out village “Bersih Desa” rituals on
the road, to be precise, in residents’ homes close to the main road. The
surrounding community will bring food called Takir Plontang as a manifestation
of this tradition. Moreover, this activity is often done after sunset. After maghrib
is often a mutual agreement because at this time most people have free time, most

people who work during the day use the time after sunset as their break time.
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After maghrib it is agreed because it does not interfere with the activities of each
person in society. The main essence of this “Bersih Desa” tradition is to be
grateful for the blessings God Almighty gave to village communities in the Blitar
area. Low self-esteem, gratitude, and trust in God are noble values that must

always be preserved.

Takir Plontang, this one has a meaning of its own. Takir Plontang Itis a
container made from a banana leaf containing various side dishes, namely rice,
fried noodles, fried chili sauce and an egg, with a piece of coconut leaf tucked
into the end of the takir. On the other hand, the symbol has a meaning as a
mediator, which can be considered with cultural values.” In application, rakir
with a container made of banana leaves, and the presence of a yellow leaf has a
symbol of gratitude to Allah; the yellow leaf can be interpreted as a new shoot or
young shoot; it means to be a new hope and also a new life in the Islamic New
Year with all the prayers and hopes of the community in the future it can be
realized and can be achieved. In addition, banana leaves and coconut leaves are
easier to recycle, apart from being a philosophical reflection of their meaning
takir can be understood in logic. Food as filling takir plontang also a variety but
cannot be consumed in the long term, so the food that has been obtained and
brought home must be consumed immediately. The acculturation between
Javanese and Islamic culture is evident in the “Bersih Desa” tradition of this
village. This tradition is positive because it will form a religious community
without leaving their original culture. Religion is humans' way of life, leading
them to love God Almighty. However, culture is something that cannot be
separated from the social life of society. Both must synergize to become one unit
that strengthens one another. That is the main key to building a religious
community in Indonesia.

The Linkage between “Bersih Desa” Tradition and Pancasila Values

The “Bersih Desa” tradition activity is a form of implementing Pancasila

% Fatimah al Zahrah and Muhammad Alwi Hs, “Pemaknaan Simbol-Simbol Dalam Tahlilan
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values. This value can be seen from the religious values contained in the first
precept; please help in the second precept, the value of unity in the third precept,
wisdom without discrimination in the fourth precept, and togetherness and kinship

in the fifth precept.

Pancasila precepts first Almighty God, namely religious values or religious

values in clean village traditions, including:

a

b

Expressing gratitude to God Almighty.

As a sign of gratitude to the ancestors and pray for the ancestors.
c) Asreinforcements.

d

As a form of local wisdom.

Religious value is embodied in the “Bersih Desa” tradition in the Blitar
region. Expressions of gratitude to God and requests to be kept away from
disasters are the main essences of “Bersih Desa” tradition in Muharram. The
prayers that are said represent the hope and belief that the event is based on a high
sense of religion, religious values are also manifested through adab when praying
and the substance of the prayers that are said. The manifestation of a religious
community is clearly illustrated in this tradition in Muharram. This attitude is
certainly a supporting element in realizing Pancasila values in religious and social

life.

The second and third Pancasila precepts are reflected in the “Bersih
Desa” tradition Blitar region. The embodiment of the second and third precepts of
Pancasila is illustrated in the form of the attitude of community cohesiveness in
preserving culture and the attitude of community cooperation. The embodiment of
community cohesiveness is indeed reflected in the “Bersih Desa” tradition of
Muharram month in Blitar region. The attitude of the community to help each
other and socialize is an important manifestation in implementing Pancasila
values. The shoulder-to-shoulder attitude is also reflected in the clean tradition of
this village. The “Bersih Desa” event is carried out with mutual respect for fellow

human beings regarding ideas, ideas or attitudes shown before and after the event




starts. This proves the actualization of the second precept of Pancasila. While the
third precept is realized through mutual cooperation activities carried out between
residents in order to organize this event. These two things are certainly indicators
that the implementation of “Bersih Desa” tradition in the Blitar region does indeed

implement Pancasila values in religious and cultural activities.

Pancasila's fourth precept is Democracy Led by Wisdom in
Representative Deliberations. The value of the fourth precept of Pancasila is
determined even before the event starts, the community consults to determine
when the event will be held, the community also discusses the composition of the
event committee, and also discusses how the event will take place. This was
discussed jointly and agreed upon by all residents. The ideas and ideas that were
agreed upon were not based on religious similarities, but rather on ideas and ideas
that were considered to have a positive impact on the community. Furthermore,
the event began without distinguishing citizens with the classification of their
religion. Residents will sit side by side without discriminating against one another
in a circle on a mat led by a local religious leader not only that, the people who
came to bring takir by giving each other food to share sustenance without
differentiating social status. From the value of the fourth precept, the community
has the same position and rights. This equality of position is certainly one of the
important points in implementing “Bersih Desa’ tradition in Blitar. This tradition
is not only about religious values, but equality of position is also reflected in the
“Bersih Desa” tradition in the Blitar region. Not only that, but the leadership to

lead the prayer is also based on wisdom without highlighting one another.

Meanwhile, Pancasila is the fifth precept. Social justice for Indonesia's
people reflects the attitude of kinship and sharing. This meaning can be seen from
the results of the takir that were brought and prayed for and then distributed

evenly and fairly to the residents® The “Bersih Desa” tradition, commonly
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called Baritan, also implements the fifth precept of Pancasila. The attitude of
sharing is a clear manifestation that the “Bersih Desa” tradition in the Blitar
region does represent religious communities and an attitude of mutual diversity
among people. The fifth precept of Pancasila is also manifested through the
distribution of tasks among residents fairly, in order to achieve a successful
"Bersih Desa" event. In addition, residents are also allowed to bring home takir
or the same food, there is no difference in the food that is obtained between
members of the community. This attitude is important because it will greatly
support the representation of religious communities and implement Pancasila

values in the “Bersih Desa” tradition in Blitar.

Specialties of Muharram

The first month of Islam Calendar division does have its privileges. There are
many virtues in Muharram. First, Muharram is a momentum where rewards and
all good deeds will be multiplied. This month is a good month to carry out various
rituals of worship. Allah SWT will multiply the practice in Muharram. This
makes Muharram one of the special months in Islam. Second, Muharram is one
of the four sacred months in Islam. This is what makes the villagers in Blitar hold
a “Bersih Desa” ritual in the month of Muharram. The momentum is also part of
the prayer to start the year better and to be more obedient to Allah SWT. Third,
Muharram is glory for the prophets. In this month, various important events of
the prophets took place. Muharram for Muslims is indeed one of the noble months
for carrying out religious rituals and preserving cultural customs, such as “Bersih

Desa” tradition.

On the other hand, Muharram has a very special meaning for the Javanese
people. The existence of cultural acculturation produces a unique tradition,
namely Satu Suro night. The peculiarity or privilege of the Javanese people is
that Suro night has its mystical meaning, thus making people think it is
inappropriate to hold an event because Muharram night is considered noble and

glorious.




In addition, according to the results of the interview with the author, the month
of Suro is a glorious month where Muslims can carry out tirakat by fasting and
praying a lot. The community considers that prayers said in Muharram will be
answered more than in other months. Meanwhile, tirakat or sacrifices made using
certain methods, are a form of sincerity towards the prayer. The month of Suro is
also interpreted as the first month in the Javanese calendar, just like Muharram
in Islam. For the Javanese, this month of Suro is a good time to offer ritual prayers
to Allah SWT. They believe that Suro or Muharram is a good time to get closer
and be grateful for Allah SWT's blessings. This is also a form of devotion of a
servant to his Lord. This specialty of Muharram is one of the reasons for the

“Bersih Desa” tradition in the Blitar area.

Commemorating Suro or Muharram, the community also carries out
village clean-up activities in the form of carrying Takir Plontang as an expression
of gratitude and gratitude for having been given enough crops. The “Bersil Desa”

activities carried out are the actualization of the values of the Pancasila precepts.
1. Sila 1

Belief in one and only God, the substance of the first precepts, is actualized
through joint prayer activities, which are offered as a form of gratitude for the
various things given to the community. The joint prayers that were carried out
also contained hope for the various efforts made by the community so that they
would be blessed and given smoothness by God Almighty. The ritual of praying
together in the “Bersih Desa” tradition in Blitar reflects the first precepts of
Pancasila. It is also a means of forming a religious community, as well as a means

of implementing Pancasila values.
2. Sila 2

The second principle of Pancasila, which has the essence of human values,
is also a cornerstone of the “event. The “Bersih Desa” activities that are carried
out still prioritize human values through mutual respect and do not classify the

invitees of “Bersih Desa” tradition; all mingle with each other by putting aside




differences in ethnicity, race, religion, politics and culture. This attitude is
actualized in the distribution of seats, the provision of food, or the
communication that occurs, all mixed up, putting aside individual ethnicity. The
attitude of tolerance for each other is reflected in the “Bersih Desa™ tradition in
Blitar. Communities involved in preserving this tradition are a means of getting
closer to Allah SWT and a medium to increase a sense of togetherness. This
value is in line with the second precept of Pancasila, namely a just and civilized

humanity.
3. Sila 3

Indonesian unity, the values of unity remain a cornerstone of the “Bersih
Desa” agenda carried out by the community. The clean village, carried out in
Muhbarram by gathering the community for a positive purpose, is the
actualization of the souls of unity. The activities carried out jointly, starting from
the preparation until the event is finished in cooperation, illustrate the third
principle of Pancasila. Mutual cooperation in the community that implements the
“Bersih Desa” tradition in Blitar is important to continue to maintain.
Manifestations of religious communities and the implementation of Pancasila

values are depicted there.
4. Sila4

The fourth precept value contains the substance of deliberation to reach a
consensus; this essence is also a guideline for forming “Bersih Desa™ activities.
The “Bersih Desa” is carried out through long and thorough preparations, which
require many decisions in all aspects. Good decisions in the committee, when the
event is held, and the agenda are certainly taken through deliberations while still
prioritizing consensus that has a good impact on the community. As a
characteristic of the Indonesian nation, deliberation for consensus is also
reflected in “Bersih Desa” activities. Deliberation activities were carried out
before and during the event. Based on observations in the field, the community

first agrees on the needs prepared for implementation before carrying out the




village clean tradition event. When carrying out the “Bersih Desa™’ tradition, the

community is also involved in deliberation activities.
5. Silas

The “Bersih Desa” Agenda carried out once a year, certainly contains the
value of the five precepts, including the fifth precept. The value of the fifth
precept is poured out through the absence of differences in the distribution of
consumption or the treatment of guests. The principle of justice is illustrated
through the treatment in all aspects of the “Bersih Desa” according to each
person's portion. No groupings or differences in attitudes between communities
in the “Bersih Desa” agenda exist. Supposedly, “Bersih Desa” tradition are a
means of uniting the community with their God and other residents. This
traditional ritual is indeed very important to continue to be preserved. This means
forming a religious community, as well as the internalization of Pancasila values

to all the people involved.

The “Bersih Desa” agenda ended with a joint meal in the form of Takir
Plontang. Menu Takir Plontang is a mandatory dish in the form of rice with side
dishes in a banana leaf container formed into cubes (rakir), and the size is
manageable enough to eat one person (planting). Takir Plontang has a philosophy
that can prevent kickbacks in the village. So, privileges like this need to be
preserved and not mixed with the influx of foreign cultures in Indonesia. Javanese
people, especially in the Blitar area, use various objects as symbols that give
symbolic meaning in socio-cultural rituals. This is intended as a symbol of safety
to all existing people. In the end, the “Bersih Desa” tradition represents the

religious community in Indonesia.
Abstinence in “Bersih Desa” Tradition
As a tradition considered important and sacred, “Bersih Desa” also
contains several things considered sacred by its adherents. The clean village

tradition means expressing gratitude to Allah SWT for all the blessings that have

been given and are also a means of "cleansing" the village of evil traits. The




people who hold clean village rituals also hope their village will be protected
from vices and disasters. The momentum for “Bersih Desa” also coincides with
the Suro night. The traditional ritual procession in the “Bersih Desa” in Blitar

also contains several taboos that the community should adhere to.

Many Javanese people believe that Suro night is one of countering
reinforcements. Not a few people also know that the special night of San Suro
contains mysterious things. A myth is believed by the Javanese people, namely
that they are prohibited from holding any activities, such as other large parties,
for fear of causing disaster or disaster for their survival. This belief passed down
from generation to generation is the actualization of the first precepts. Several
paranormal events the community believes align with the first precepts'
substance. This belief passed down from generation to generation is not absolute
and must be implemented; some will still be implemented by prioritizing the

values of deliberation, human values and social norms.

Although only some believe this, many of them have been passed down
simply as additional information and to preserve the cultural heritage of their
ancestors. The state's identity is to preserve the identity of the nation and culture.
The Indonesian nation is known for its various traditions originating from beliefs
and habits passed down from generation to generation. Faith aligns with the first
precept without overriding the other four precepts. Several activities may not be

carried out or are advised not to be carried out in Muharram.

The taboos that the public needs to know about one suro night are as

follows:™!

1) It is forbidden to speak while doing mute penance.

Tapa Bisu is an expression used when someone fasts to speak. Fasting is

31 Siti Hartatiningsih, Sumarjoko Sumarjoko, and Hiday Ulfa, “F P:
Menikah Di Bulan Suro Prespektif Hukum Islam (Studi Di Desa Sukomarto, Jume, Temanggung),”
Amorti:  Jurnal  Studi  Islam  Imterdisipliner 1, no. 2 Oktober (2022): 68-78,

https://journal amorfatiid/index.php/ AMOR TV article/view/18 .




done as a sacrifice for a specific wish or prayer. People who do silent penance
hope their prayers or wishes will be answered quickly with sacrifices through
fasting and talking. This also provides a moral lesson to the public that speaking
sutficiently is important in social life. Not saying dirty words and upholding good

manners is an important parts of cultural customs.

2) Abstinence or prohibition to travel outside the house

In Muharram, there is a belief that going out of the house will be a disaster,
but this does not rule out people going out of the house with certain needs or
interests. If this taboo is understood in more depth, it will provide an
understanding so that people are more careful when travelling. Every step must
always remember God.

3) Prohibition of moving house in Javanese Tradition because it is feared,

will bring bad luck.

Events that are encouraged not to be carried out next are moving houses.
The community believes that moving houses in Muharram can bring disaster, so
these activities can be carried out before or after Muharram. Like now, this belief
in the modern era takes much work to be accepted by common sense. However,
the ancestors of the Javanese people had an important purpose behind these
taboos, nothing but for safety together.

4) It is forbidden to marry in Suro (Muharram).

People do not dare to get married in Suro (Muharram) because they believe
this month is unlucky and should not be used to hold big celebrations, one of
which is marriage. Even if the marriage must be carried out in Muharram, the
community will hold deliberations to find a way out. Thus, beliefs passed down
from generation to generation are a manageable wall that blocks the urgency of
social aspects. This taboo also gives a sense of safety to the people who carry out
“Bersih Desa” traditions. Their ancestors also wanted their children and
grandchildren to avoid all dangers and disasters. One of them is manifested in

several taboos that exist in the “Bersih Desa” tradition in Muharram.




That is the myth about abstinence in the month of Muharram. This myth
arises from the people's opinion that the night of Satu Suro is great and glorious.
Events that are encouraged to be prohibited from being carried out based on this
belief do not necessarily become standard; the agenda or activities may be carried
out with the substance of humanity, unity and deliberation. This prohibition is not
intended to frighten the public but is a means to appreciate better the culture they
apply daily. Traditions are very important to maintain in social and cultural life.
The aim is to form a society that understands their cultural customs and a means
of forming a religious community. Not only that, but the “Bersih Desa” ceremony

in Blitar also implements Pancasila values.

CONCLUSION

Indonesia has a variety of cultures and customs because of its
geographical location, and the local people influence it. This culture or customs
are behaviors, habits or ways of thinking raised by every member of society. One
of the important traditions as a manifestation of a religious community is the
“Bersih Desa” tradition in the month of Muharram or Suro. For the Javanese
Muslim community, the “Bersih Desa” tradition, called Baritan, is important in
building a relationship between humans and their God.

The Suroan tradition is one of the activities in the Blitar Regency area,
which is identical to its existence Takir Plontang and praying together as a form
of rejecting reinforcements and welfare for their village. Takir has a meaning as
a place that contains various types of food. Takir Plontang is rice wrapped in
banana leaves, then filled with various kinds of food, and each end is given
yellow coconut leaves. Janur Kuning can be interpreted as a new shoot which
means a new desire and life in the Islamic year. Takir Plontang what emerges in
this “Bersih Desa” represents a human form ready to welcome the Islamic New
Year to become a better person, closer to God, and useful for the surrounding
environment.

Each region's “Bersih Desa” tradition has its characteristics, sometimes

slightly different from other regions. This has become one of Indonesia's socio-




cultural wealth assets. Indonesian people who are very attached to religious
aspects in everyday life are, of course, also reflected in the clean village tradition.
The “Bersih Desa” tradition in the Blitar region is no exception. Baritan, or the
“Bersih Desa” tradition in Blitar, is one of the manifestations of a religious
community and is a means of implementing Pancasila values in socio-cultural
life.

Based on the research that has been done, the “Bersih Desa’ tradition in
the Blitar region, which has been passed down from generation to generation, is
an important thing to preserve the richness of traditional culture. The research
findings suggest that this tradition also implements Pancasila values in religious,
social and cultural life. It turns out that village traditions also feature several
taboos that must be avoided during their implementation. This interdiction aims
to maintain the community's safety from various disasters. From all the activities
contained in the clean village tradition in the Blitar region, it can be concluded
that the month of Muharram or Sura is one of the important months for the
Javanese Muslim community. Presumably, this “Bersih Desa” tradition can
continue to be preserved as part of the manifestation of a religious community
and a means of implementing Pancasila values. Therefore, the results of this study
have implications for the formation of religious communities and a means to

implement Pancasila values by using a traditional approach.
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